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When the Septuagint Differs:
The Apparatus Critici of BHS and Rahlfs Lxx*

By Peg Kershenbaum

This paper is a comparison of the Greek and Hebrew of nineteen individual verses and two
connected passages from Deuteronomy.? Based on the differences that emerged, | postulate that
there were either (at least) two trandators or two exemplares underlying the Septuagint text that |
used.’ The picture, however, is much more confusing than that.

One trandator (T1) was likely to switch Hebrew plural verbsto singular Greek verbs. This
trandator sometimes changed the point of view of the Hebrew. For instance, the Greek of

Deuteronomy 7.4 makes xVplog (Lorp) the subject whereas in Hebrew we find mm-a8 as the
subject. This translator was represented by just two of the original verses. 6.17 and 7.4.

The other trandator (T2) was likely to change verbs and pronouns to the plural, to add extra
words and to use more interpretive or nuanced language or syntax. A few of the extra words look

like margina notes that made their way into the trandation; e.g., in 4.10 the words tn huépa
¢ exkAnociag (on the day of assembly) were added after Evavtiov kuvpiov ToL B0V LUWY
gv Zwpnp (before the LORD your God on Horeb) (= 29r2 o8 mim 1592).

These observations do not account for 9.24 and 11.13-14 where the shift is to the singular, a
characteristic of T1, but where there are extrawords and a change in point of view, atrait seenin
T2. To complicate matters even more, a stylistic feature found in 11.13 and 6.17 (Hebrew
infinitive absolute and cognate finite verb) was handled in such a way as to suggest that the same
trandator probably did not render both. There was not enough of a sampling to warrant a
trustworthy conclusion, so the next step was to increase that sample. | chose to examine
connected passages that represented some of the different styles or genres found in
Deuteronomy: narrative, direct and indirect speech, law, and poetry. If the observations made
using the small sampling were predictive, what | should have found was that in passages where
the work of T1 was represented, there might be a shift in point of view in quoted (indirect)
speech. There would also be many places where Hebrew plural verbs and pronouns were
changed to Greek singulars. In passages trandated by T2, there would be either more interpretive
language or a change from singular to plural. | expected that identifiable units would show the
hand of either T1 or T2.

What became immediately clear was that both T1 and T2 were at work in the same passages.
This made no sense to me. Why should there be a fina version of atext that seemed to choose a
line from here and a line from there? Trandators of sacred texts are usually very conservative
about not changing words. Even Origen, who sought to establish the origina Hebrew text on
which the LXX drew, would not change what he found to be questionable in the Greek. Rahlfs
reports that
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In order to indicate matter in the LXX, which did not appear in the origina text,
he employed obelisks (-, -, =,) symbols that were used in textual criticism by the
Alexandrian Philologists, and especially in dealing with Homer, in order to brand
a passage as spurious. Origen also made use of the obelisk in this same sense, for
he declares in his commentary on Matthew (Opera ed. Delarue I11 672) that he
has marked with an obelisk those words which were not in the Hebrew, since “he
did not dare to erase thementirely.” Thisis an obvious indication that he would
have expunged them completely, had he been willing to be absolutely consistent.*

Origen found a way to indicate his suggested changes in the LXX trandation. Whatever was
missing from the trandlation that was present in the Hebrew, he added with an asterisk. He did
make other corrections (e.g. in word order and proper names) without noting his hand® but by
drawing upon other Greek trandations available to him at the time.

But Origen’s Hexapla was not influential, according to B. M. Metzger.® It was just too unwieldy.
That means that there had been, and would continue to be, Greek versions available in the
ancient world that differed from one another. And that fact suggests that there were different
versions of the Hebrew text. Thisis not a profound revelation; most scholars would agree that
there is more than one “Masoretic text.” However, | thought that an examination of the
apparatus critici of the BHS text and of Rahlfs LXX might be fruitful. | chose to examine
Deuteronomy 6:4-9 and 11:13-21, the first two paragraphs of the Shema.

What | have included here is a comparison of the Hebrew and Greek texts. For each line, | have
found whatever discrepancies there are between the two versions. | have checked the apparatus
critici of both the BHS and Rahlfs, looking for readings that may explain the disagreements. |
have provided some origina attempts at explanations for the differences.

There were at least three serious difficulties: | had no Greek dictionary other than Liddell Scott
Jones; no Reference Grammar specifically for Septuagint Greek; no Hebrew Dictionary other
than BDB to track word usage in the first half of the 3rd century BCE. Despite these handicaps, |
was able to make some observations about the trandators and their texts. Although there are
readings of the Septuagint that have been vehemently disputed by Jews and just as passionately
embraced by Christians, none of these readings presented themselves in the Shema.

FIRST PARAGRAPH OF THE SHEMA: DEUT. 6.4-9
In these six verses, the Hebrew uses a second singular verb form and pronoun every time. The
Greek shows singular formsin al but the last verse.

ST | T IO T 28 Y T
4 {Koll tovtol To SIKOLOMATO. KoL TA KPLUOUTe, oo EVETEIAOLTO K‘()plog7 TOLG VL01G
IopamA v TN Epnuw ExeABOVTOY oLty K yng Alytmtov} Axkove, Iopan), k0plog 6 Bedg
Nu®V xOPLog €1g ECTLY,
4 And these laws and commandments which the LORD commanded you, O Israd, in the
wilderness while you were going out of Egypt, Hear, O Isragl, the Lord our God the Lord is one.
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These extrawords (in curly brackets) appear in the Septuagint, the Samaritan version, and in the
Nash Papyrus. According to Marc Brettler ® the words are “to highlight the Sh'ma's growing
importance’. According to the Encyclopedia Judaica, “The Nash papyrus reflects liturgical
recitation of the Decalogue which was practiced in Egypt down to late times (J. Mann, in HUCA,
2 (1925), 283).”° Rahlfs apparatus mentions that in the original reading of Vaticanus, the word
Mwvong (Moses) appears instead of k0prog (Lorp). If the reading was “Maoses’, that would help
to explain the change in point of view in 11.13. Framed by this introduction, the entire speech
becomes Moses' report from his vantage point. Moses is the subject of gvtédiopat (I
command)(6.6 and 11.13), but the author of the commandments is the Lord (11.13).

SN2 G393 7327933 TN MM N AN 1
5 kot &yamfhoelg Koplov Tov Bedv cov EE dHANG TN¢g kopdiag cov kol €€ dANG TN WLENG
ooV KAl EE 6ANG NG SUVAUEDMG COv.
5 And you will love the LORD your God from your whole heart and your whole soul and from
your whole power

Kopdilog (heart): Rahlfs says the Rescriptor of the Vaticanus who “has so completely set aside
the original text that it is no longer recognisable” (Ixvii) has didvolog (understanding). This

word fits the stance of Joel Hoffman™ (among others) who says that the heart is considered the
seat of understanding in the Torah.

227793 DT IS0 238 W N7ST 0TI
6 Kol EOTOL TA PHLATO TOVTA, OCOL EY® EVIEALOUOL COL CTLEPOY, EV TN KPSl GO { Kol
EV TN Yux N cov,}
6 And these words which | command you this day [will be] in your heart and in your soul.

These extra words are not mentioned by BHS or by Rahifs. They look like a marginal note or a
type of dittography influenced by the previous verse. (Including tng dvvduewg cov (of your
power) here would not make sense, however.) Joel Hoffman’s suggestion is that 23% goes with
wb3 as aBiblical idiom and that 778, above, is an intrusion or innovation.™

SIPI! IR T2 TN NI TNIW2 02 P27 TP oIy
7 kol TPoRLRACELE ALTA TOVE VL0VG OOV KOl AAANCELG EV aTOLG KABNUEVOG EV OlK® KAl
TOPEVOULEVOG EV 08® Kol KOLTALOUEVOG KOl SLOLVICTALEVOC,
7 And you will transmit them [to] your sons and you will speak about them, sitting at home and
traveling on the road and going to bed and rising up.

No mention of the missing word “cov” (your) after oikw (at home) is found in either apparatus.

SPIY T2 NBLLY P ITOY NIND DRWR I
8 Kol AdAWELG OLTA €1 CTUELOV ETL THG X EPOG OOV, KOl ECTOUL ACAAEVTOV TPO OPBAALDY
cov,
8 And you will bind them as a sign on your hand and they will be unshaken in front of your eyes.
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dodievtov/ Nbw? The Greek means “unshaken”. No notes occur in either text.
mpo There is a difference as to the location of the “frontlet”. The Greek means “in front of” and
the Hebrew means “ between” your eyes.

This suits Hoffman’ s statement, “it is not clear that the original intention was anything more
than metaphoric.” He feels that, were it not for the invention of t’fillin, people would understand
the phrases as idioms meaning “at hand and in sight”.

S T2 DITRPY DN B
9 KAl YPAWETE QLTA ETTL TAG GALAG TV OLKLWY DUOY KALTOV TUAMY DILWV.
9 And you will write them upon the doorposts of your houses and your gates.

ypdwyete (you will write)/ opan> BHS notes that the Septuagint has plural for the verb and
points to 11.20 where we find that the Septuagint, Syriac version and Targum pseudo-Jonathan
all have 2pl for 2sg. Rahlfs says Alexandrinus has ypdweig (you will write). The former

trand ators must have read onan> as 2pl. The trandator who produced the original for
Alexandrinus must have read the Hebrew as we do: 2sg with the masculine plural suffix.

302 The Hebrew noun and suffix are singular; in Greek, both are plural. BHS says the
Samaritan, Septuagint and Syriac versions have the plural asin 11.20. There is no note in Rahlfs.
TR Kennicott (in the BHS Sigla et Compendia xlviii.) has 5muea. Note missing £t (upon)
in the Septuagint and the plural for “gates.” This may have been what “our trandator” saw.

The plural pronoun is incorrect, according to our text.

SECOND PARAGRAPH OF SHEMA: DEUT. 11:13-21

The trandations agree in number in four out of the nine verses.® In two, 11:14 and 11:19, the
Hebrew mixes singular and plural in one verse.” The Greek keeps the singular in the former and
plura in the latter. Twice, in 11:13 and 11:16, the Greek mixes singular and plural in one verse
where Hebrew has the plural.” In verse 20, Hebrew has the singular and Greek has the plural.

D22297722 112171 DYIPN MM MTSY DR DN TSN V20N W 0oy unwn pyos i 2
DIYPI P
13 Eaw 8¢ d&kon €lookoOonte { tdooc) tag Eviolag {abtov}, boag EYw EvieAloual {cot}
CTUEPOV, AYATAV KOPLOV TOV BedY {cov} kol Aatpebely abTtw EE dANG g kapdiog { cov}
Kol £E 6ANG TG Wugng {cov},
13 If with a hearing you hearken to {all}{His} commandments, which | command {you} this
day, to love the LORD {your} God and to serve Him from {your} whole heart and from
{your}whole soul.

Eawv &¢ (if) BHS mentions that mmm perhaps, ought to be deleted or changed to the 2sg and cites
the Septuagint which construes the verse as a Future Most Vivid condition. But the protasis, at
least, is the 2pl. Rahlfs does not mention a case of the 2sg. The apodosis comes in the next verse
where the subject of one of the verbs is 2sg. If the suggestion of BHS to change the verb “to be”
to the singular were followed, the syntax would be most unusual.

axon €roakovonte (with a hearing you hearken) This Greek rendition of the Hebrew infinitive
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absolute plus finite cognate verb employs a dative singular noun and an aorist active
(subjunctive—because of the condition) 2pl verb. In 6.17, pvAdccwv GpvALEN (guarding you will
guard), the translator chose a masculine singular present active participle followed by a second
singular, future middle indicative. Because the method of rendering this construction differs, |
think there may have been more than one trandator at work.

ndioog (all) This looks like a misreading of 2% for 22, but Rahlfs did not mention any other
reading.” According to BDB," ymw with %% is usually used of a person. The verb itself may
appear with an object or without. If the Septuagint was composed in the mid-third century CE,
the letters aleph and gaf in the Hebrew script available at the time may have been difficult to
distinguish.”®

abtov (His)Vaticanus, a magjor source for Rahlfs text, is mentioned by BHS as containing the
reading pov for avtov, areading that better suits the Hebrew text. Rahifs is silent, accepting the
change in point of view as if Moses is speaking about God's commandments rather than quoting
what God had said. Again, this may show the influence of the extra words at the beginning of
6.4 .

cov (your) This trandator has changed all the plura pronouns referring to the Children of Isragl
to the singular.

SIS TWTD T3 DOON R IR Y2 DAY TR RO T
14 kol ddoeL TOV LETOV T1] Y1) SOV KoB dOpay TPOLUOY KL OYLOV, KOl E1GOLCELG
TOV G1TOV 0OV KOl TOV 01vOV GOV Kol TO EAALOY GO,
14 And He will give dew for your land according to [its] season, early and late, and you will
carry in your grain and your wine and your ail.

kat dwoel (and he will give) Thereisareading 1031 reported by BHS from the Samaritan
Hebrew Pentateuch and from another, minuscule manuscript.” No readings of a first person form
are reported. There is confusion about the subject of the several verbs involved. The Greek
assumes that God is the subject of “give’ and may have read jn3; the subject of “command” is
Moses. In the Hebrew, God is the subject both of “command” and of “give.” Thislooks like an
instance when the text used by the trandators of the Septuagint differed from our Masoretic text.
It isin keeping with accepting the extrawords in 6.4. This trandator uses ko three times to
show that the apodosis has three outcomes. If the requirements of the protasis are met, all will
happen: God will grant dew, you (singular) will bring in the harvest and God will grant herbage
(11.15).

tn yn (for the land) The dative suggests that the trandator understands the dew as a gift for the
land. The Hebrew literally says, “I will grant the dew of your land” asif dew is a characteristic
inherent in land. Rahlfs mentions that Alexandrinus has tn¢ yng (of the land).

cov (your) Only the first instance differs from our text; the others reflect an abrupt (but not
uncommon) change of number in the Hebrew.



The Journal of The Academy for Jewish Religion, Vol. 1, No. 1

PP 2K TORTI7 TIW2 2P RO B
15 kol dWOEL YOPTACUOLTA, EV TOLG AYPOLE GOV TOLG KTAVESLY GOV, KOl parywv Kol
EUTTANCOELC
15 And He will give fodder in your fields for your flocks and, eating and being made full.

dwaoel (he will give) preserves the strategy of line 14. Thistime, BHS reports jn31 in different
manuscripts, only one of which is the Samaritan.

&ypotg (for fields), kthveoiv (for flocks) These Greek plurals must be the equivaent of the
“collective” Hebrew nouns.

doyadv kot eunAncOeig (eating and being made full) There are two participles instead of two
finite verbs. Rahlfs finds this to be characteristic of the style of Symmachus® but there is nothing
in the apparatus to suggest what would have to be a later correction. Symmachus was an
approximate contemporary of Aquila® (2nd century cE), almost 400 years removed from the
Septuagint. It is difficult to discern the force of these participles, however. It would have been
easier to understand if EuniAncbeic (being made full) had been eunAncBhon or Eunincdnoet
(you will befilled up), the future passive indicative. The sound of the two may have been so similar
that the trandator wrote the participle rather than the finite form. Or perhaps the repetition of
letters produced a type of haplography.

‘D7 DEVTIAYT DT D79 DTN DRI0) 02227 ANSTIR 037 MY

16 mpboE)XE CEAVTY, [T TAATLVOT KOPSIL GOV KOl TopaB1Te Kol Aatpebomte Beolg
ETEPOLE KOl TPOCKLYNIGNTE aLLTOLG,

16 Be on your guard lest your heart stray and you transgress and serve other gods and serve
them.

npdceye ceavtw (be on your guard)/ cov (your) The Hebrew is plural, the Greek combines
singular forms in the beginning of the verse with plura at the end.

waT

2% DI T W T
17 kol Bupwbeic opyn KOPLOG EG' LUIY KAl cuoy N TOV obpavdy, kKal obk Eotat LETOHG, KAl T
Y1 0L SoEL TOV KOPTOV ALTNG, Kol ATOAELSHE EV TdXEL ATO TNG YNG THE dyabng, g
EdwKEY O KVPLOC LUV.
17 And being impassioned with anger against you, the LORD may hold back heaven and there
wouldl not be dew and the land would not give its fruit and you would swiftly perish from the
good land which the LORD gave you.

Bupwdeig bpyn (being impassioned with anger ) Hebrew is more idiomatic: the nose of the Lord
will be hot.

The Greek preserves the plura pronouns.

gdwxkev (gave) The trandator must have read 1n3 as the perfect, not the active participle.
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DY P2 NBLin? 1M DITPY NN DNR DNWR 0OWDITP)) D297 1PN 2TTNN Don
18 kol EUPAAETTE TO, PHLOTOL TALVTAL E1G TNV KOPSIOV DUDV KOL €1¢ TNV YUYV DUV, Kol
APAYETE CLLTA €1¢ CMNUELOV ETTL TNG X EPOG LUDY, KAl ECTAL ACAAEVTOV TPO OHOAAUDY
LU,
18 And you will cast the these words upon your heart and upon your soul; and you will bind
them as a sign on your hand and it will be unshaken in front of your eyes,

o prnoto (words) The trandator omits “My.” There is nothing in either apparatus to suggest he
saw anything but the plural ©™M27 . priuoto is one of the usua words for words/matters.
According to the Encyclopedia Judaica, it is used of the Ten Commandments in Deut. 4:13, but
dexa Adyovug (ten words) is used in Deut.10:4.

Compare with 6.8:

KOl APAWELG CLDTAL €1¢ CMNUELOV ETIL TNG X EPOG OOV, KAl ECTAL ACAAEVTOV TIPO OGOAALDY
cov (6:8)

And you will bind them as a sign on your hand and it will be unshaken in front of your eyes,

Kol AdAWYETE ALTO €1 CNUELOV ETTL TNG X EPOG LUDY, KAl ECTAL ACAAEVTOV PO OHOAAUDY
bumv (11-18)
And you will bind them as a sign on your hand and it will be unshaken in front of your eyes,
PN PR DRRBY MM TN NNG PR 1
DY PP NBLIY P DIT-7Y NINY DON DAWR
The difference is in number. Both the Hebrew and the Greek of 6.8 use the singular; here both
use the plural.

PR T2 7712 INJN T3 JN2WI 02 1377 032NN OON DA B
TSP T2 T2 INYI A2 I 02 003 iy oo
19 kol d1dd&ete aLTA TA TEKVO VUMDY AXAELY aLTA KOOMUEVOLG EV OLK® KOl
TOPEVOUEVOLE EV 03® Kol KOLTALOPEVOLE KO S1OVICTAUEVOVG,
19 And you will teach your children these things, to speak them when sitting in the house and
traveling on the road and going to bed and rising up.

Compare 6.7:

7 kol TpoPLRAcELE orDTA TOVE V10VG GOV Kol AAANCELS EV alLTOLg KAUBNUEVOG EV OLK® KOl
TOPEVOULEVOG EV 0@ Kol KOLTALLOUEVOG KOl S1OVICTAEVOC,

7 And you will transmit them [to] your children and you will speak about them,

KaBfLevog (sitting)/ mopevopevog (traveling)- - kabnuévoug (sitting) / mopevopévoug (traveling)
The way that this trandator handles the participles here is different from the way they were
handled in 6.7. Here, it is the children who sit, journey, go to bed and rise up while discussing
these things; there, it was the parent/teacher who sat, journeyed, etc.

= i Wlvntic fn Vol i titardsR algiely le; la)
20 kol ypdyete abTo EML TAG GALOG TMV OLKLWY DUV KAL TOV TUAGDY LU®OV,
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20 And you will write them on the doorposts of your houses and your gates.

See the discussion on 6.9. The Hebrew here has dipped back into the singular, probably under
the influence of the end of 11.19 where the pronouns are singular. The Greek seems to try to
preserve consistency with the beginning of 11.19.

PINTOY DWW 13 007 NN? DININY I P2WI W TR 232 0212 1 DM 127 1Pn? 8O
21 1o, TOAVNLEPEDOTTE KOl Ol UEPOLL TV VWY DU®V ETL TNG YNG, g DUOCEY KOPLOG TOLG
TOTPAGLY LU®V dovval albtolg, KaBwg ot iuépat ToL obpAVoL ETTL TNG YNC.
21 So that you may make many, too, the days of the sons of your sons upon the land which the
Lord swore to your fathers to give to them in keeping with the days of heaven upon earth.

molvnuepeonte (you may make many) A wonderful word! Unfortunately, it changes the
subject to “you” from “your days’. The reading in Vaticanus, pokponuepevonte (you may
lengthen), accomplishes the same. The former aims to make the days equal in number to the days
of heaven upon the earth; the latter focuses of making them endure as long. The Greek empowers
the doers to accomplish this end by obeying the commandments. The Hebrew shows length of
days as areward that God offers for the obedience.

Evidence for different Hebrew texts is thus clear even when neither BHS nor Rahlfs mentions
extant manuscripts with the readings necessary to have prompted the Greek trandation(s) that are
seen in the Septuagint text that we have today. The most compelling evidence is found in 6.4, 6,
8, (9) and in 11.16 and 19.
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2 See Appendix.
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Bible, which originally included the whole of the O.T. and the N.T.” (p. Ixvii). | used both the text and the
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and b Other Greek versions’ p 750-752. Metzger describesthe creation of several textual traditionsthat took
Origen’ s carefully annotated fifth column and, misunderstanding his editing marks, combined readings, notes
and correctionsinto quitean ollio!

7. Appearance of thisword suggests that the use of Adonai to expressthe Tetragrammaton was at least asearly as
the Septuagint!

8. Rabbi Lawrence A. Hoffman, ed., My People’ s Prayerbook, vol 1, Woodstock, VT, Jewish Lights Publishing,
1997. pp.87-88.

9. Encyclopedia Judaica, CD-ROM version,“ Decalogue.”

10. My Peopl e’ sPrayerbook, op. cit. p. 102.

11. 1bid., p. 102.

12. Ibid., p. 102.

13.11:15,17,18,21.

14.11:14,19.
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15.11:13,16.

16. The proximity of nawn3-5221 092277252 might haveinfluenced the translator here.

17. pp. 1033a-1034b.

18. Seethe Table of Alphabetsfound in E. Kautzsch, A.E. Cowley, edds., Gesenius' Hebrew Grammar, Oxford
University Press, 2nd edition, 1910. p. xvi.
| could not find the siglalisted. Asfor the Samaritan text, its date, according to B. J. Robertsin thel nterpreter’s
Dictionary, op. cit. “ Samaritan Pentateuch,” p 190, some Qumran scrolls show itsantiquity but itsrecensionis
partly ancient and partly 14th century CE.

20. Op. cit. p. Ixi.

21. Itwould beinteresting to see what Aquilawrote. Not surprisingly, Onkelos omitsthese words.



