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When the Septuagint Differs: 

The Apparatus Critici of BHS and Rahlfs’ LXX
1

By Peg Kershenbaum

This paper is a comparison of the Greek and Hebrew of nineteen individual verses and two
connected passages from Deuteronomy.2 Based on the differences that emerged, I postulate that
there were either (at least) two translators or two exemplares underlying the Septuagint text that I
used.3 The picture, however, is much more confusing than that.

One translator (T1) was likely to switch Hebrew plural verbs to singular Greek verbs. This
translator sometimes changed the point of view of the Hebrew. For instance, the Greek of
Deuteronomy 7.4 makes ku/rioj (LORD) the subject whereas in Hebrew we find dedi-s` as the
subject. This translator was represented by just two of the original verses: 6.17 and 7.4.

The other translator (T2) was likely to change verbs and pronouns to the plural, to add extra
words and to use more interpretive or nuanced language or syntax. A few of the extra words look

like marginal notes that made their way into the translation; e.g., in 4.10 the words tv= h(me/r#
th=j e)kklhsi/aj (on the day of assembly) were added after e)nanti/on kuri/ou tou= qeou= u(mw=n
e)n Cwrhb (before the LORD your God on Horeb) (= axga jidl` dedi iptl). 

These observations do not account for 9.24 and 11.13-14 where the shift is to the singular, a
characteristic of T1, but where there are extra words and a change in point of view, a trait seen in
T2. To complicate matters even more, a stylistic feature found in 11.13 and 6.17 (Hebrew
infinitive absolute and cognate finite verb) was handled in such a way as to suggest that the same
translator probably did not render both. There was not enough of a sampling to warrant a
trustworthy conclusion, so the next step was to increase that sample. I chose to examine
connected passages that represented some of the different styles or genres found in
Deuteronomy: narrative, direct and indirect speech, law, and poetry. If the observations made
using the small sampling were predictive, what I should have found was that in passages where
the work of T1 was represented, there might be a shift in point of view in quoted (indirect)
speech. There would also be many places where Hebrew plural verbs and pronouns were
changed to Greek singulars. In passages translated by T2, there would be either more interpretive
language or a change from singular to plural. I expected that identifiable units would show the
hand of either T1 or T2.

What became immediately clear was that both T1 and T2 were at work in the same passages.
This made no sense to me. Why should there be a final version of a text that seemed to choose a
line from here and a line from there? Translators of sacred texts are usually very conservative
about not changing words. Even Origen, who sought to establish the original Hebrew text on
which the LXX drew, would not change what he found to be questionable in the Greek. Rahlfs
reports that 
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In order to indicate matter in the LXX, which did not appear in the original text,
he employed obelisks (-, -. ,  : ,) symbols that were used in textual criticism by the
Alexandrian Philologists, and especially in dealing with Homer, in order to brand
a passage as spurious. Origen also made use of the obelisk in this same sense, for
he declares in his commentary on Matthew (Opera ed. Delarue III 672) that he
has marked with an obelisk those words which were not in the Hebrew, since “he
did not dare to erase them entirely.” This is an obvious indication that he would
have expunged them completely, had he been willing to be absolutely consistent.4

Origen found a way to indicate his suggested changes in the LXX translation. Whatever was
missing from the translation that was present in the Hebrew, he added with an asterisk. He did
make other corrections (e.g. in word order and proper names)   without noting his hand5 but by
drawing upon other Greek translations available to him at the time.

But Origen’s Hexapla was not influential, according to B. M. Metzger.6 It was just too unwieldy.
That means that there had been, and would continue to be, Greek versions available in the
ancient world that differed from one another. And that fact suggests that there were different
versions of the Hebrew text. This is not a profound revelation; most scholars would agree that
there is more than one “Masoretic text.” However, I thought that an examination of the
apparatus critici of the BHS text and of Rahlfs’ LXX might be fruitful. I chose to examine
Deuteronomy 6:4–9 and 11:13–21,  the first two paragraphs of the Shema.

What I have included here is a comparison of the Hebrew and Greek texts. For each line, I have
found whatever discrepancies there are between the two versions. I have checked the apparatus
critici of both the BHS and Rahlfs, looking for readings that may explain the disagreements. I
have provided some original attempts at explanations for the differences. 

There were at least three serious difficulties: I had no Greek dictionary other than Liddell Scott
Jones; no Reference Grammar specifically for Septuagint Greek; no Hebrew Dictionary other
than BDB to track word usage in the first half of the 3rd century BCE. Despite these handicaps, I
was able to make some observations about the translators and their texts. Although there are
readings of the Septuagint that have been vehemently disputed by Jews and just as passionately
embraced by Christians, none of these readings presented themselves in the Shema.

FIRST PARAGRAPH OF THE SHEMA: DEUT. 6.4–9
In these six verses, the Hebrew uses a second singular verb form and pronoun every time. The
Greek shows singular forms in all but the last verse.

:c«̈g ¤̀ | d¬̈Fd§i Epi­¥dŸl¡̀ d¬̈Fd§i l®¥̀ ẍ §U¦i r­©n§W c
4 {Kai ; tau=ta ta; dikaiw/mata kai\ ta\ kri/mata, o(/sa e)netei/lato ku/rioj7  toi=j ui(oi=j
Israhl e)n tv= e)rh/m% e)xelqo/ntwn au)tw=n e)k gh=j Ai)gu/ptou} A)/koue, Israhl, ku/rioj o( qeo\j
h(mw=n ku/rioj  ei(=j e)stin,  
4 And these laws and commandments which the LORD commanded you, O Israel, in the
wilderness while you were going out of Egypt, Hear, O Israel, the Lord our God the Lord is one.
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These extra words (in curly brackets) appear in the Septuagint, the Samaritan version, and in the
Nash Papyrus. According to Marc Brettler 8 the words are “to highlight the Sh’ma’s growing
importance”. According to the Encyclopedia Judaica, “The Nash papyrus reflects liturgical
recitation of the Decalogue which was practiced in Egypt down to late times (J. Mann, in HUCA,
2 (1925), 283).”9 Rahlfs’ apparatus mentions that in the original reading of Vaticanus, the word
Mwushj (Moses) appears instead of ku/rioj (LORD). If the reading was “Moses”, that would help
to explain the change in point of view in 11.13. Framed by this introduction, the entire speech
becomes Moses’ report from his vantage point. Moses is the subject of e)nte/llomai/ (I
command)(6.6 and 11.13), but the author of the commandments is the Lord (11.13).

 :L «¤cŸ̀ §nÎlk̈§aE ­L §W§t©pÎlk̈§aE ¬L§a«̈a§lÎlk̈§A Li®¤dŸl¡̀ d́F̈d§i z­¥̀  ½̈Y§a©d´̈̀ §e d
5 kai\ a)gaph/seij ku/rion to\n qeo/n sou e)c o(/lhj th=j kardi/aj sou kai\ e)c o(/lhj th=j yuch=j
sou kai\ e)c o(/lhj th=j duna/mew/j sou. 
5 And you will love the LORD your God from your whole heart and your whole soul and from
your whole power

kardi/aj (heart):  Rahlfs says the Rescriptor of the Vaticanus who “has so completely set aside
the original text that it is no longer recognisable” (lxvii) has dia/noiaj (understanding). This
word fits the stance of Joel Hoffman10 (among others) who says that the heart is considered the
seat of understanding in the Torah.

 :L«¤aä§lÎl ©r mF­I©d ²L§E©v §n i¦̄kŸp «̀̈  x ¤̧W£̀  d¤N À¥̀ d̈ mi ¦́xä §C©d Eºid̈§e e
6 kai\ e)/stai ta\ r(h/mata tau=ta, o(/sa e)gw e)nte/llomai/ soi sh/meron, e)n tv= kardi/# sou {kai\
e)n tv= yuxv/ sou,} 
6 And these words which I command you this day [will be] in your heart and in your soul.

These extra words are not mentioned by BHS or by Rahlfs. They look like a marginal note or a
type of dittography influenced by the previous verse. (Including th=j duna/mew/j sou (of your
power) here would not make sense, however.) Joel Hoffman’s suggestion is that aal goes with
ytp as a Biblical idiom and that jc`n, above, is an intrusion or innovation.11

:L «¤nEw§aE ­L§A§kẄ§a«E K ¤x ½¤C©a Ĺ §Y§k¤l§aE ÆL ¤̧zi¥a§A ³L §Y§a¦W§A m®̈A ­̈Y §x©A ¦c§e Li ½¤pä§l m´̈Y§p©P¦W§e f
7 kai\ probiba/seij au)ta\ tou\j ui(ou/j sou kai\ lalh/seij e)n au)toi=j kaqh/menoj e)n oi)/k% kai\
poreuo/menoj e)n o(d%= kai\ koitazo/menoj kai\ dianista/menoj, 
7 And you will transmit them [to] your sons and you will speak about them, sitting at home and
traveling on the road and going to bed and rising up.

No mention of the missing word “sou” (your) after oi)/k% (at home) is found in either apparatus.

:Li«¤pi ¥r oi¬¥A zŸ ­tḧŸ «h§l E¬id̈§e L®¤cïÎl ©r zF ­̀ §l m¬̈Y §x©W§wE g
8 kai\ a)fa/yeij au)ta\ ei)j shmei=on e)pi\ th=j xeiro/j sou, kai\ e)/stai a)sa/leuton pro\ o)fqalmw=n
sou, 
8 And you will bind them as a sign on your hand and they will be unshaken in front of your eyes.
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a)sa/leuton/ zŸ ­tḧŸ «h§l The Greek  means “unshaken”. No notes occur in either text. 
pro; There is a difference as to the location of the “frontlet”. The Greek means “in front of” and
the Hebrew means “between” your eyes.

This suits Hoffman’s12 statement, “it is not clear that the original intention was anything more
than metaphoric.” He feels that, were it not for the invention of t’fillin, people would understand
the phrases as idioms meaning “at hand and in sight”.

:Li «¤xr̈ §W¦aE L­¤zi¥A zF¬fªf §nÎl ©r m²̈Y§a ©z§kE h
9 kai\ gra/yete au)ta\ e)pi\ ta\j flia\j tw=n oi)kiw=n u(mw=n kai\tw=n pulw=n u(mw=n.
9 And you will write them upon the doorposts of your houses and your gates.
 
gra/yete (you will write)/ m²̈Y§a ©z§kE BHS notes that the Septuagint has plural for the verb and
points to 11.20 where we find that the Septuagint, Syriac version and Targum pseudo-Jonathan
all have 2pl for 2sg. Rahlfs says Alexandrinus has gra/yeij (you will write). The former
translators must have read mzazke as 2pl. The translator who produced the original for
Alexandrinus must have read the Hebrew as we do: 2sg with the masculine plural suffix.
L­¤zi¥A The Hebrew noun and suffix are singular; in Greek, both are plural. BHS says the
Samaritan, Septuagint and Syriac versions have the plural as in 11.20. There is no note in Rahlfs.
Li «¤xr̈ §W¦aE Kennicott (in the BHS Sigla et Compendia xlviii.) has Li «¤xr̈ §WE. Note missing e)pi\ (upon)
in the Septuagint and the plural for “gates.” This may have been what “our translator” saw. 
The plural pronoun is incorrect, according to our text.

SECOND PARAGRAPH OF SHEMA: DEUT. 11:13-21
The translations agree in number in four out of the nine verses.13  In two, 11:14 and 11:19, the
Hebrew mixes singular and plural in one verse.14 The Greek keeps the singular in the former and
plural in the latter. Twice, in 11:13 and 11:16, the Greek mixes singular and plural in one verse
where Hebrew has the plural.15 In verse 20, Hebrew has the singular and Greek has the plural.

m­¤k§a©a§lÎlk̈§A F ½c§ar̈§lE Æm¤ki¥d «Ÿl¡̀ d³̈Fd§iÎz¤̀ d º̈a£d«©̀ §l mF®I©d m­¤k §z¤̀ d¬¤E©v §n i²¦kŸp «̀̈  x¯¤W£̀  i ½©zŸe §v ¦nÎl ¤̀ ÆEr §n§W¦Y ©rŸ ³nẄÎm¦̀  dÀ̈id̈§e bi
:m«¤k §W§t©pÎlk̈§aE

13 E)a\n de\ a)kov= ei)sakou/shte {pa/saj} ta\j e)ntola\j {au)tou=}, o(/saj e)\gw\ e)nte/llomai/ {soi}
sh/meron, a)gapa=n ku/rion to\n qeo/n {sou} kai\ latreu/ein au)t%= e)c o(/lhj th=j kardi/aj {sou}
kai\ e)c o(/lhj th=j yuch=j {sou}, 
13 If with a hearing you hearken to {all}{His}commandments, which I command {you} this
day, to love the LORD {your} God and to serve Him from {your} whole heart and from
{your}whole soul.

E)a\n de\ (if) BHS mentions that dïd̈§e perhaps, ought to be deleted or changed to the 2sg and cites
the Septuagint which construes the verse as a Future Most Vivid condition. But the protasis, at
least, is the 2pl. Rahlfs does not mention a case of the 2sg. The apodosis comes in the next verse
where the subject of one of the verbs is 2sg. If the suggestion of BHS to change the verb “to be”
to the singular were followed, the syntax would be most unusual.

a)kov= ei)sakou/shte (with a hearing you hearken) This Greek rendition of the Hebrew infinitive
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absolute plus finite cognate verb employs a dative singular noun and an aorist active
(subjunctive—because of the condition) 2pl verb. In 6.17, fula/sswn fula/cv (guarding you will
guard),  the translator chose a masculine singular present active participle followed by a second
singular, future middle indicative. Because the method of rendering this construction differs, I
think there may have been more than one translator at work.

pa/saj (all) This looks like a misreading of l ¤̀ for lk, but Rahlfs did not mention any other
reading.15 According to BDB,17  rny with l ¤̀ is usually used of a person. The verb itself may
appear with an object or without. If the Septuagint was composed in the mid-third century CE,
the letters aleph and qaf in the Hebrew script available at the time may have been difficult to
distinguish.18 

au)tou= (His)Vaticanus, a major source for Rahlfs’ text, is mentioned by BHS as containing the
reading mou for autou, a reading that better suits the Hebrew text. Rahlfs is silent, accepting the
change in point of view as if Moses is speaking about God’s commandments rather than quoting
what God had said. Again, this may show the  influence of the extra words at the beginning of
6.4 .

sou (your) This translator has changed all the plural pronouns referring to the Children of Israel
to the singular.

cii ¦̄Y©z«̈p§e §v §x ©̀ Îx«©h §n m²¤k:L «¤xd̈ §v¦i§e ¬L §W «xi¦z§e L ½¤pb̈ §c ´̈Y§t©q«̀̈ §e WF ®w§l ©nE d ´¤xFi F ­Y¦r§A 
14 kai\ dw/sei to\n u(eto\n tv= gv= sou kaq' w(/ran pro/imon kai\ o)/yimon, kai\ ei)soi/seij
to\n si=to/n sou kai\ to\n oi\=no/n sou kai\ to\ e)/laio/n sou, 
14 And He will give dew for your land according to [its] season, early and late, and you will
carry in your grain and your wine and your oil.

kai\ dw/sei (and he will give) There is a reading ozpe reported by BHS from the Samaritan
Hebrew Pentateuch and from another, minuscule manuscript.19 No readings of a first person form
are reported. There is confusion about the subject of the several verbs involved. The Greek
assumes that God is the subject of “give” and may have read ozpe; the subject of “command” is
Moses. In the Hebrew, God is the subject both of “command” and of “give.” This looks like an
instance when the text used by the translators of the Septuagint differed from our Masoretic text.
It is in keeping with accepting the extra words in 6.4. This translator uses kai\ three times to
show that the apodosis has three outcomes. If the requirements of the protasis are met, all will
happen: God will grant dew, you (singular) will bring in the harvest and God will grant herbage
(11.15).

tv= gv= (for the land) The dative suggests that the translator understands the dew as a gift for the
land. The Hebrew literally says, “I will grant the dew of your land” as if dew is a characteristic
inherent in land. Rahlfs mentions that Alexandrinus has th=j gh=j (of the land). 

sou (your) Only the first instance differs from our text; the others reflect an abrupt (but not
uncommon) change of number in the Hebrew.  
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ehi²¦Y©z«̈p§e  L®¤Y§n¤d§a¦l ­L §c«̈U§A a ¤U ¬¥r ­̈Y§l©k«̀̈ §e :Ÿ §r«̈aÜ§e
15 kai\ dw/sei xorta/smata e)n toi=j a)groi=j sou toi=j kth/nesi/n sou, kai\ fagw\n kai\
e)mplhsqei\j 
15 And He will give fodder in your fields for your flocks and, eating and being made full.

dw/sei (he will give) preserves the strategy of line 14. This time, BHS reports ozpe in different
manuscripts, only one of which is the Samaritan.

a)groi=j (for fields), kth/nesi/n (for flocks) These Greek plurals must be the equivalent of the
“collective” Hebrew nouns. 

fagw\n kai\ e)mplhsqei\j (eating and being made full) There are two participles instead of two
finite verbs. Rahlfs finds this to be characteristic of the style of Symmachus20 but there is nothing
in the apparatus to suggest what would have to be a later correction. Symmachus was an
approximate contemporary of Aquila21 (2nd century CE), almost 400 years removed from the
Septuagint. It is difficult to discern the force of these participles, however. It would have been
easier to understand if e)mplhsqei\j (being made full) had been e)mplhsqh/sv or e)mplhsqh/sei
(you will be filled up), the future passive indicative. The sound of the two may have been so similar
that the translator wrote the participle rather than the finite form. Or perhaps the repetition of
letters produced a type of haplography.

 :m«¤dl̈ m­¤zi¦e£g«©Y§W¦d§e mi ½¦x ¥g£̀  mi ¦́dŸl¡̀ Æm¤Y §c©a £r«©e m À¤Y §x©q§e m®¤k§a©a§l d­¤Y§t¦iÎo¤R m ½¤kl̈ Ex́ §n«̈X¦d fh
16 pro/sexe seaut%=, mh\ platunqv= kardi/a sou kai\ parabh=te kai\ latreu/shte qeoi=j
e(te/roij kai\ proskunh/shte au)toi=j, 
16 Be on your guard lest your heart stray and you transgress and serve other gods and serve
them.

pro/sexe seaut% (be on your guard)/ sou (your) The Hebrew is plural, the Greek combines
singular forms in the beginning of the verse with plural at the end.

u ¤x´̈̀ d̈ Æl ©r¥n d À̈x ¥d§n m´¤Y §c©a£̀«©e D®̈lEa§iÎz¤̀ o­¥Y¦z `¬Ÿl d ½̈nc̈£̀ ´̈d§e x ½̈hn̈ d́¤i §d«¦iÎ Ÿ̀l§e Æm¦i ©̧nẌ©dÎz¤̀ x³©vr̈§e m À¤kÄ d¹̈eŸd§iÎs ©̀  d ¸̈xg̈§e fi
:m«¤kl̈ o¬¥zŸp d­̈Fd§i x¬¤W£̀  d ½̈aŸH©d

17 kai\ qumwqei\j o)rgv= ku/rioj e)f' u(mi=n kai\ susxv= to\n ou)rano/n, kai/ ou)k e)/stai u(eto/j, kai/ h(
gh= ou) dw/sei to\n karpo\n au)th=j, kai\ a)polei=sqe e)n ta/xei a)po\ th=j gh=j th=j a)gaqh=j, h(=j
e)/dwken o( ku/rioj u(mi=n. 
17 And being impassioned with anger against you, the LORD may hold back heaven and there
wouldl not be dew and the land would not give its fruit and you would swiftly perish from the
good land which the LORD gave you.

qumwqei\j o)rgv= (being impassioned with anger ) Hebrew is more idiomatic: the nose of the Lord
will be hot.

The Greek preserves the plural pronouns.

e)/dwken (gave) The translator must have read ozp as the perfect, not the active participle.
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d¤N ½¥̀  i ©́xä §CÎz¤̀ Æm¤Y§n©U§e gi :m«¤ki¥pi «¥r oi¬¥A zŸ ­tḧF «h§l E¬id̈§e m ½¤k §c¤iÎl ©r ÆzF`§l m³̈zŸ̀  m¤̧Y §x©W§wE m®¤k §W§t©pÎl «©r§e m­¤k§a©a§lÎl ©r
18 kai\ e)mbalei=te ta\ r(h/mata tau=ta ei)j th\n kardi/an u(mw=n kai\ ei)j th\n yuxh\n u(mw=n, kai\
a)fa/yete au)ta\ ei)j shmei=on e)pi\ th=j xeiro\j u(mw=n, kai\ e)/stai a)sa/leuton pro\ o)fqalmw=n
u(mw=n,
18 And you will cast the these words upon your heart and upon your soul; and you will bind
them as a sign on your hand and it will be unshaken in front of your eyes,

ta\ r(h/mata (words) The translator omits “My.” There is nothing in either apparatus to suggest he
saw anything but the plural mixac . r(h/mata is one of the usual words for words/matters.
According to the Encyclopedia Judaica, it is used of  the Ten Commandments in Deut. 4:13, but
de/ka lo/gouj (ten words) is used in Deut.10:4.

Compare with 6.8: 
kai\ a)fa/yeij au)ta\ ei)j shmei=on e)pi\ th=j xeiro\j sou, kai\ e)/stai a)sa/leuton pro\ o)fqalmw=n
sou (6:8)
And you will bind them as a sign on your hand and it will be unshaken in front of your eyes,

kai\ a)fa/yete au)ta\ ei)j shmei=on e)pi\ th=j xeiro\j u(mw=n, kai\ e)/stai a)sa/leuton pro\ o)fqalmw=n
u(mw=n ( 1 1 : 1 8 )
And you will bind them as a sign on your hand and it will be unshaken in front of your eyes,

:Li«¤pi ¥r oi¬¥A   zŸ ­tḧŸ «h§l E¬id̈§e   L®¤cïÎl ©r  zF ­̀ §l         m¬̈Y §x©W§wE  g
:m«¤ki¥pi «¥r oi¬¥A zŸ ­tḧF «h§l E¬id̈§e m ½¤k §c¤iÎl ©r ÆzF`§l m³̈zŸ̀  m¤̧Y §x©W§wE gi

The difference is in number. Both the Hebrew and the Greek of 6.8 use the singular; here both
use the plural.

 ³L §Y§a¦W§A m®̈A  x¥́A ©c§l m­¤ki¥p§AÎz¤̀ m²̈zŸ̀  m¬¤Y §c©O¦l§e hiÆL ¤̧zi¥a §A:L «¤nEw§aE ­L§A§kẄ§a«E K ¤x ½¤C©a Ĺ §Y§k¤l§aE 
:L«¤nEw§aE ­L§A§kẄ§a«E K ¤x ½¤C©a Ĺ §Y§k¤l§aE ÆL ¤̧zi¥a§A ³L §Y§a¦W§A m®̈A ­̈Y §x©A ¦c§e    Li ½¤pä§l         m´̈Y§p©P¦W§e   f

19 kai\ dida/cete au)ta\ ta\ te/kna u(mw=n lalei=n au)ta\ kaqhme/nouj e)n oi)/k% kai\
poreuome/nouj e)n o(d%= kai\ koitazome/nouj kai\ dianistame/nouj, 
19 And you will teach your children these things, to speak them when sitting in the house and
traveling on the road and going to bed and rising up.

Compare 6.7:
7 kai\ probiba/seij au)ta\ tou\j ui(ou/j sou kai\ lalh/seij e)n au)toi=j kaqh/menoj e)n oi)/k% kai\
poreuo/menoj e)n o(d%= kai\ koitazo/menoj kai\ dianista/menoj,
7 And you will transmit them [to] your children and you will speak about them,

kaqh/menoj (sitting)/ poreuo/menoj (traveling)--kaqhme/nouj (sitting) / poreuome/nouj (traveling)
The way that this translator handles the participles here is different from the way they were
handled in 6.7. Here, it is the children who sit, journey, go to bed and rise up while discussing
these things; there, it was the parent/teacher who sat, journeyed, etc.

:Li «¤xr̈ §W¦aE L­¤zi¥A zF¬fEf §nÎl ©r m²̈Y§a ©z§kE k
20 kai\ gra/yete au)ta\ e)pi\ ta\j flia\j tw=n oi)kiw=n u(mw=n kai\ tw=n pulw=n u(mw=n, 
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20 And you will write them on the doorposts of your houses and your gates.

See the discussion on 6.9. The Hebrew here has slipped back into the singular, probably under
the influence of the end of 11.19 where the pronouns are singular. The Greek seems to try to
preserve consistency with the beginning of 11.19.

:u ¤x «̀̈ d̈Îl ©r m¦i­©nẌ©d i¬¥ni¦M m®¤dl̈ z¥́zl̈ m­¤ki¥zŸ «a£̀ «©l d²̈Fd§i r©̄A §W¦p x ¤̧W£̀  d ½̈nc̈£̀ «̈d l ©µr m ½¤ki¥p§a i ¥́ni¦e Æm¤ki¥n§i E ³A §x¦i o ©r ©̧n§l `k
21 i(/na poluhmereu/shte kai\ ai( h(me/rai tw=n ui(w=n u(mw=n e)pi\ th=j gh=j, h(=j w)/mosen ku/rioj toi=j
patra/sin u(mw=n dou=nai au)toi=j, kaqw\j ai( h(me/rai tou= ou)ranou= e)pi\ th=j gh=j. 
21 So that you may make many, too, the days of the sons of your sons upon the land which the
Lord swore to your fathers to give to them in keeping with the days of heaven upon earth.

poluhmereu/shte (you may make many) A wonderful word! Unfortunately, it changes the
subject to “you” from “your days”. The reading in Vaticanus, makrohmereu/shte (you may
lengthen), accomplishes the same. The former aims to make the days equal in number to the days
of heaven upon the earth; the latter focuses of making them endure as long. The Greek empowers
the doers to accomplish this end by obeying the commandments. The Hebrew shows length of
days as a reward that God offers for the obedience.

Evidence for different Hebrew texts is thus clear even when neither BHS nor Rahlfs mentions
extant manuscripts with the readings necessary to have prompted the Greek translation(s) that are
seen in the Septuagint text that we have today. The most compelling evidence is found in 6.4, 6,
8, (9) and in 11.16 and 19.

Notes

1 Motivation for this paper came from an initial examination of 19 verses suggested by Rabbi Bernard M.
Zlotowitz for investigation: Deuteronomy 1:21,31; 2:24; 4:3,10,29; 6:3,6,17,18; 7:4,25; 8:1; 9:1,24; 10:15;
11:13,14; 16:3. The connected passages: Deuteronomy 6:4–9 and 11:13-21.

2 See Appendix.
3 A. Rahlfs. Septuaginta. Stuttgart, Deutsche Bibelgesellschaft, 1979, ed. See his Explanation of Symbols, “This

present pocket edition of the Septuagint is based mainly upon B, S, and A, the three famous manuscripts of the
Bible, which originally included the whole of the O.T. and the N.T.” (p. lxvii). I used both the text and the
electronic version available on Logos software.

4. Ibid., p. lxii. Italics in the original.
5. Ibid., p. lxii.
6. The Interpreter’s Dictionary of the Bible. vol R-Z. “Versions, ancient. 2. Greek versions of the OT a. The LXX

and b Other Greek versions” p 750-752. Metzger describes the creation of several textual traditions that took
Origen’s carefully annotated fifth column and, misunderstanding his editing marks, combined readings, notes
and corrections into quite an ollio!

7. Appearance of this word suggests that the use of Adonai to express the Tetragrammaton was at least as early as
the Septuagint!

8. Rabbi Lawrence A. Hoffman, ed., My People’s Prayerbook, vol 1, Woodstock, VT, Jewish Lights Publishing,
1997. pp. 87–88.

9. Encyclopedia Judaica, CD-ROM version, “Decalogue.”
My People’s Prayerbook, op. cit. p. 102.
Ibid.,  p. 102.

12. Ibid., p. 102.
13. 11:15,17,18,21.

11:14,19.

10.
11.

14.
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11:13,16.
16. The proximity of §a©a§lÎlk̈§Am­¤k§W§t©pÎlk̈§aE  m«¤k  might have influenced the translator here.
17. pp. 1033a–1034b.
18. See the Table of Alphabets found in E. Kautzsch, A.E. Cowley, edds., Gesenius’ Hebrew Grammar, Oxford

University Press, 2nd edition, 1910. p. xvi.
I could not find the sigla listed. As for the Samaritan text, its date, according to B. J. Roberts in the Interpreter’s
Dictionary, op. cit. “Samaritan Pentateuch,” p 190, some Qumran scrolls show its antiquity but its recension is
partly ancient and partly 14th century CE.

20. Op. cit. p. lxi.
21. It would be interesting to see what Aquila wrote. Not surprisingly, Onkelos omits these words.
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